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I very much doubt that any persen teday could give an account
of a philosephy of any depth which he ceuld call 100% his own, since
the definition of philesophy is: "independant thinking". Every persenm
interested in philesephy will have read about or by one or more phile-
sophers, and thus have been influenced by them. But teo read velume after

‘velume of phileseophy, or even to be a prefessor in philesephy, dees not

mean that one is a philesepher, Only he is a philosepher who could write
his own independant philesophy. - On the other hand eone has to read a
little philosophy te get the philesephical terms, or the material te
work with, so that one can get inte the philesephical way of thinking
easier,

What I am concerned I have tried te limit my reading te a
certain minimum in exder to be least pessible influenced by others. But
I am not pretending to be giving an abselutely independant phileseophical
view tenight, or in other words: I am\pratenﬂing that the thoughts
an) ideas I shall express are all my own independant enes, although a
great deal of them are., Some of them I came te independantly, but found
them later more or less word by word on other philesophies, and seme are
undoubtedly a result ef influence from other sources, and then mainly
eastern culture, which in so many respects is superier to our wettarn
culture or philesephy. :

But when I call it my philesuggxg I do so because it is a
philesephy which I have put tegether piece by piece, and which I net enly
regard as a philesephical theory with a logically cemprehendable line
with ne apparent centradictions, but I am a fiym believer in that phile~-
sophy, to the extent that I really believe it is true, and I have perso-
nally benefitted a great deal from it.

Now, why do people at all start te think alang philesephical
lines? What makes us think and wender about the riddle of the universe,
and about eurselves? Can there be any better reason that that it is be-
cause we do net lmew these things, and that in all of us an urge exists
to Tind out the truth abeut everything cencerning life, death,; to find
a footheld in our existance? A foothold which feels safe and which gives
mental power and satisfaction, gives us authority in eurselves, A1l
people are seekers in eone way or the other, because no man or woman is
free from preblems, preblems which very often are philesephical witheut
the person realizing it himself er herself. And no man or womsn can




henestly say that he or she is 100% happy. Many may be satisfied or
centent, or have perieds of intense happinmes. We all prodably have, but
ne one is reglly happy in the utmest meaning ef that wewd.- All people
seek happiness however, yet vexy few knew how temggrina hggg&ggagﬂgg
where to find i%.
Our shertceming here must mainly be due to the fact that
| neither do we knew the resources that actually exist, ner do we knew
that which these resources are te be used upen, namely ourselves, In
ether words we den't usually appreciate phat the universe 13, amﬁ what
we are ourselves, No wonder them that we err so teg?ibly. on the other
hend, if we did learn to know these factors, the universe and ourselves,
or rather eur pesitien in that same umiverse, much, if net everything
would be gained,

let's then have a leck at these things, for instance all these
everydays things surreunding ue, What aér they? What is actually this
building which we are in new, what are actually all the trees, st-mes,
grass, metals a.s,0.7- That we camnet directly say right away, but that
dees not mean that the battle is lost in the first roumd.- Men have
matched all these thing® through ages, watched their physical appearances
as well as their physical, chemical and mechanical reactions under
different conditions. We have seen that these reactions have been very
definite, and threugh experience we have been able to find a great number
of the laws according te which these things react, so that we know that
if eme thing happened under dertain conditions, the very same thing will
happen again under the very samecenditiens,

But, that we te a great extent know, and can foretell these
reactions does not preve that we ‘know the essence or the txruth abeut all
these things. All that we know is hew they a appear %o us, and how their
reactions appear to us, That this appearence is the true picture, or
represents reality, is not at all proven./- In fact it is very simple te
prove that the way things appear to us is vastly different from what they
really are in themselves,~ The picture we get is based 81 our senses, er
on our mind, which is S-dimentienally based. But the senses are censtantly
betraying us by giving us a 3-~dimentienal, or secalled material picture,
mhile the truth about all things is 4-dimentional., =-- The reasmn uhz
1, all eur phyginal, chemical and mechanical laws held true for us in eur
1 everxrydays affairs, is that the betrayalVis censtant. The senses always
betray us in the same way, except for a psyehelagical principle whose
 english term I do net quite know, but which translated frem norwegian would
/ / be: The Bielegical Principle fer Cenveniance. My translation may be peor




and even misleading, but the functien of that prineiple is that it
affects the sensivity of our nerves in relation te physical stimuli

from witheut, and is thus actually changing even the physical picture
from the physical cenditiens actually present. This is very cemveniant,
as it enables us te recognize things which would etherwise be impessible
te recegnize frem time to time, as their physical cenditions vary se
mach, -~ Thig principle is in itself a preef for the sensebetrayal. But
to go deeper inte the preef of my statemsnt would lead tee far in a shert
talk like this ene, but if anyene wants to make a peint ef it, I shall
enly be glad to take it up in a discussien later en tenight,

Only one thing will I mentien new: The peint where all eur
physical laws fall shert, seem te fail, is in the question of the first
cause. The 3-dimentional mind eof eurs, our carnal mind, requires a cause
for everything, because it camnet grasp anything which is selfexisting
and timeless, as long as it stays 3-dimentional. That is why all the
efforts made by science te disprove religion or philesophy, er to build
up-cne itself, based on Baaallsé saientifiealiy preved fagtgllhsv. all
been failures. They failed because their laws were based on senses, and
‘thus enly held true, as long as senses exsisted, which is limited to the
physical death of person, while the question of philosephy dealt with
#ternity, beyond the earthly herizen.

Heowever, Science does not try te disprove philesephy of religien
any longer, because science has advanced so far that it has Become more
conscious of its limitations, and now werks hand in hand with philesophy.

%his then is where the 4th dimentien comes into the picture,

a fourth dimention which in faet is net & dimention te fellew in addition
te the 3 other dimensions, but which in a way is the lst and enly dimen-
tion there is, because in a way it comprises or cancels all the ‘ether
dimentions, preves them etermally teo be illusiens,

The proef heowever; I camnet give yeu. Not because I do not Iknew
it myself, but because it is the kind ef proof which cannet possibly be
put inte words, net at the present stage of human develepment anyway, and
abeve all, it is a prwef which ne persen can teach any other persen. Each

one has te prove it for himself. Alk that others can de¢ is te point out
the direction in which to ge.

It is even difficult to define that new, and yet so old dimension
I think the best definition is just te call it: "Universal thought", and
then to try te explain what kind of a picture this dimensien gives of the
Universe, and man's positiom in that Universe, which I shall try,.




First then : What deo we understand by the Universe ?
The answer must be : The Universe is "everything that there is", This
"Everuthinge that there is" is what the bible calls Ged, because God is
not a person up above the clouds, as se many peeple seem te believe, or
rather seem to think that Cristianity cleims. The stiffenedd dogmetic forms
and ceremonies of the Ghurch is undoubtly partly responsible fer that.,

We may term this “"everything that there is“'ﬁhaﬁaver‘ne wish i1-
"God" ~ "All that there is" - "Universal mind" - "Pruth® - "Iaw of life" -
"Nature" - "Force", or anything else, The main thing is tha# we gxasp the
8ssence ef its existence, the reality,

What then is this reality? If everything that there is,; is
thought er mind, if everything belongs to ene great mindy; hew then are
the things which surroundx us te be understoed, hew is in ethér words
matter to be understeed? Does it net exist? The answer must be - Yes q@hér
§23_Matter does exist, but not as matter in the general undsxstanding,
-Which means; Matter does net exist as something centrary te spirit er
mind, but as an emanatien of it, and is censequently subject to spiritual
laws, in reality. When we say thet matter exists, we are right, but when
we say that the essence of matter is physical we are definitely wrong,
because beins enly a three dimensial reflection or picture eof the 4
dimensional Truth, physies er matter cannet itself be Truth, When we con-
siﬁnrézggaical laws, regarding matter in eur life, we are right, at least
&t _our present stage of development, because those laws correspond to our
senses, and to eur human bedy, and they do ne harm as long as we take them
for what they are, But when we say that matter in ~cality is suhgect te
physical er chemieal,lﬁm@ and so on, - we are wrong, and our canceptian
is an ehstacle te Truth.

; Haw then, I have taknn two terms inte censideration, regarding
the reality of the Universe, Namely ¢ Universal mind being the sum tetal,
or "Everything that there is", and it's gresser emanation: Matter, Is
matter then the only emenation that the Univerggl mind has? No - one thing
:i8 to think; anether is te qchieve something with thought. The first
manifests itself in a sbrt of wishful thinking, day dreaming, er net even
that, but just a latent quality ef thinking which means that it needs a
force added te it in order to express itself, The ether sort of thinking
has that force in itself, ﬂhich'eauses results, Se there must obvieusly
be a force, er energy in the Tmiverse which added to the mere quality eof
thinking, to a soxrt of mind substance, gives results., These results
menifest themselves upon matter, Se we have three emanations in sum tetal:
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mattnri which is a gresser emanation of force er ensrgy, which again
is @ grosser emanatien of mind substance, all three together being
*everything there is" or the sum total,

The higher phase of matter is, as I said, energy, or Universal
force., This energy is a very strange thing. It is everymhere, cannet be
seen, can amly be felt, It is in the air, yet i} is net the air, In In its
eperation it eliminates time, distance and substance., In Sanskrit this
energy is called Prana. Wherever there is life, }Eaaa&mnr electricy, er
ethax; is. It is the energy that the seul uses, yet it is met the seul
itself, It is the essence of life and can alse be regarded as the breath
of the Universe or the cause of light, which in many vespects is idemtical
to life. It plays an enormeus rele in the Universe, but a.ll this is tee
far and teo complicated te go inte here now,.

Ihe first manifistation of Ged, or of "everything that there is"

pamely mind substange, can only be Mnown te us by its results.

All this may seem very complicated, which ef course it is, se

I shall try te peint eut the relation between these three emanations of
the Universal law or of Ged, the matter, the energy and the mifid substance
and alse their differences.

First the relation;

Mind 8ubstanna is that by which is set into eoperation the ene energy
Hhich causes matter to be in motion (or what has a result upen matter).
The differences are:
latter is the thing that the soul uses to clethe itself with.
Ensrgy. is that which the soul uses to act with.
lfind substance is what the soul uses %to think with.

Now, since I mentionmed the term seul, I suppose seme of you will
ask: what de I understand by soul., That of ceurse no ene can really tell,
but if one could draw a more or lesstheoretical and logical conclusien
frem what I have Just said, the soul must be something which is cennected
or related to all three emamations of the sum tetal, er the Universal
thought, and must consequently be the Universal thought itself, or Ged.
When we talk about our omn soul it must refer te that part of the Universal
mind which we represent, which, the Universal mind being uniform, must
have the same qualities as the latter, or Ged. Really “eur ewn" soul it
would then become if we through realisation of eur relation to Truth, give
i% individuaiity, which would remain efter our physical geath, instead of
melting inte the Universal mind again, unrecegnised by us.

I said that mind suvstance can only be known te us by its result.
‘These resulis are thpughtg, which is the enly thing that we have or use,
everything being dependant upen this, and emanating from it.

\




&nﬂ each mind is in taucg;gith atngarnepaxatad minds, and with
the Universal mind, of which it forms a part,

The whele universe is siqﬁlg one great wonderf
thinking thiﬂ_ |

Thinking may vary, as it does in a1l smbedyments, from the atem
teo the sum, but there is a wniversity eof miné&uhﬂ#y ce of which we may use
and centrel just as much as we desire - when we kn‘g@%gg -

The old saying comes threugh : As a man thinketh seo he 1:.

This is roughly, and very roughly indeed, the picture that the
4th dimension gives of the universe.

Now the questien is : How does this universe work? What is
happening? Along which line dees this universal mind or law, act?

Again we can enly know this by the results which we see, - It
would be unforgiveably cenceited to think that we knew how the universal
law works, the technique of it. But we ¢an lnow some of its results. And
these results preove that the univerual law is a symbol of all that is
harmeny. Or rather, the universial law is in itself harmeny, and it is
beauty, because beauty lies in harmeny and vice versa., And it works towards
harmonious beauty which is perfection, And it is always working towards it
in every little thing that happemns, Ne thing that has ever hﬁgpgnai or is
ever going te happen has or will de se witheut it being led te a purp-se
of good for mankind as a whele, or for individuwals., I am net saying that
there is a sort af_g;%wiastinatien. But I believe the system of truth is se
that every bad or evil tendency, namely tendencies not im harmeny with
truth, will result in happenings that will reveal te us the truth about
that tendency, and thus camcel it, if we are net t=» blind to see it, If we
are, new troubles will ocour until we do see the fact, of the truth abput
that tendency, and what it leads te, and they won't step until we take the
consequence of our realisation,

Thus little by little, .the causes of bad or evil are cancelled
eut, trheugh bitter expcriance se to 3peak, which means that mankind is
develeoped towards parfattian, although the precess is very, very slew and
to us its methods often seem contrary teo the purpese. But the purpose of
good is ever present and ever gevnrning the happenings, We do net see it
usually, because we are blind and our herizen is narrew. Especially is it
hard fer us te see the meaning ef the happenings at the time when they de
happen, But eften we are able to look back at events, and then see the line

between them and the system that goverms them, (Realize I am on a danger-
ous subject new,)




Even wars are links in this development towards perfectien,
net because wars are necﬂsbtzyf or any good in thmmselvss, which ef
course they are not, but because they are made inavitable by us and thus
made necessary, and their necessity is that they have te be fought when
such cenditions are present that men really start a war, and they have
to be wen.- And the cenditions that make people start wars are not really
pelitical, but mental conditions in each ene of us, summed up and resulting
or rather giving themselves expressien in pelitics., And ne nation can
have ideal pelities, ne matter hew much it tries, because nene of us
are ideal. If we were politics would be unnecessary, That is why we should
aly@gs be prepared for war. That we didn't start this war, and pessibly
never would start any war, dees not mean that we have net our share of
the responsibility fer this war, = I said: They have teo be fought and
they have to be wen, But because the definitien of fighting and ef
victery all through the ages has been strictly military and thus tee
ﬁarreu, very few wars, if any at all, have been won by any of the opponents

That a oountry A for instance wins & war against ceuntry B, dees
net necessarily mean that all the soldiers in country A belong to the
winning side, And I believe that many soldiers in the defeated country
will be on the winnig side, in reality, It is the personel bases that
each soldiers has whether he gains er loses mentally, which determines
which side he is belonging te, No war has ever been so simple that one
could say that it was a war betwen angels and devils, ind ne war has
ever been caused entirely by one man or & group of men, or even by
& whole nation. Mankind as a whole is respomsible for all wars, because
they come to us as natural and logical result of all eur misunder-
standings, our errers, our blindness, our sleeping attitude and wrong
ways of thinking, or in shert, all those things which make us imperfect.,

But they don't come as a sert of punishment as many psngﬁa seem
te believe, especially those belenging te the Christian churches, net
because Christianity positively teaches it, but because the terms used
in churches are se stiffened in form that they very easily'are misunder-
stood by peeple, Fact is that se many Christian teyms are stiffened inte
mere ceremony, and are expressed in such a mechanical ﬁay by many clergy-
men, that they give an entirely wrong or misundersteed picture, which
usually is impressed upon peeple in childheed,; when they are unable teo
think fer themselves, (Ged; punishment, hell and heaven) and later they

are often unable to free themselves Ffrom the impression they get in
childheod.
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The bad result is net entirely a fault on the clergymen how-

ever, but of all these whe éxyeet too much of them, because they feor-
get that no man, being a clergyman or any other man, has ever .been -
perfect, which means that net evem a clergyman lives in a sRort of con-
stant inspiratiem. And ne ene can then expect him to have inspiration
every Sunday at 1l e'cleck, and I do believe that to express religien .
you must have inspiratien., A different matter altogether is that ther
must be something wreng with the interpretatien of Christianity in the
church; all the fighting and quarreling between the different creeds
seem Yo account for that,- But back to the question of punishment.

~ There is no such thing as punishment in the universe, @nd ne
rewards in the general meaning of those words, The universal law or God
is fixed, unchangeable once ferever, and from all times, That is why
it is?ﬁust. All our treubles, the big ones and the small enes are
logical results of our living in disharmony with that law, just like &
rider,is bouncing and feeling uncomfortable whem his movements do not
correspend to, or are not in harmony with these of his horse, The horse
does net punish the rider, it just carries en in its unchanging meve=
ment, and the rider feels an urge seo to speak to find out but the truth
about the movements of his horse, so that harmony may occur instead ef
the unhappiness which the wncemfertable feeling represents, ;

When the rider has found the rythm of his horse, and moves with

it, is in harmeny with it,'he feels comfortable, or bappy; Again it is
net a reward for his herse, but merely the unchangeable fact that har-

mony rewards itself, that harmeny is happiness,'iike,harm&ay alse is
beauty. :

Happiness is the ligical result of living in harmeny with the
wonderful law of nature., That is why we ourselves are the only enes
responsible for our own personal happiness, and it is alse why happi-
ness can never be found outside ourselves, why happiness can never be
found in having se and so meny cars or boats, or a pri%ate aeroplane,

or going to the pictures or res%auxants, 80 and so many times a week, or
what else can be thought of of wordly pleasures,

Happiness is an entirely inside phenomena and can only be feound
and developed inside a persen. I am not saying that all these woxldly
pleasures are evil in themselves, not at all, They can give great and
harmless pleasures, but they are harmles enly when the bases on which
they are mkjmzkmit enjoyed is sound, In other words,; those pleasures must
be taken for what they are, and not overestimated, In fact; they give grea-
ter pleasure when rightly jugaed than etherwise., It is a question of what
has eternal reality or value, and what has net, Tf they exclude the




realisation of this they are unguestionably harmful, 7
Now, how can we realise it, how can we obtain the proper view
of all these things?_?s answer that, we shall havg_ta see what we our-
selves actually are, and what eur pesitien is in the universe.
hs T explained, Ged is "everything that there is", and this
"everything that there is" is one big vbrating mind, Censequently,
we, being something, must be a part of "everythingz that there is", a
a part of Cod, And that is exactly what we are. We are parts of God,
because we are something, and he is everything, we are God in human
form to speak, Our real self, the essence of our existance, is a
part of the universal thought er mind, a part ef that pexfect law of
nature, and thought is all that we are, and yet, we are alse a bedy.
This real self of ours is what the psycolegists call subeconcious or
super cencious mind, It is in each ene of us, and its qualities are
Truth which is the same as Ged, it knows everything, and it forgets
nething,

Our humen mind hewever being 3-dimensionally based, is net
goncious of this raa;;ﬁgif;_;ni it is up to us te reveal it teo our
conciousness, little by little, tewards perfection, like for instance
Christ developed himself; so that his real self was expressed through
him, thus expressing 0bd, &nl enabling him te do all things.

We must work in the same direction, developing our human mind,
which represents our individual persenality. Our real self is perfect,
and when we die physically, our real self remaing, because nothing
real can ever die or cease to exist, But if our humsn life has been
a8 mere life in bleed and flesh, without any understanding of the reali-
ties of life or truth, we are nothing mere than this perfect self of.
ours, which has always been before our birth, and will always remain,
We have added no personal individuality teo this our real self, or,
we have‘n@t taken pessesion of it by making it a part of our concious
talia we have not made our cencious self real by enlightaning it with
reality, truth, so we remain uncencious of the perfection, we die '
while the everlasting real selfhood of ours melts inte the universal
mind again, so te speak where it came from when we were berm.,

© On the ether hand, if we do recegnize the truth, we do add
individually te our real self, we become concieus of eur real selves
and remaln individuals after our physical death.

Of course there is neothing cemtradictory in this, because accer-
ding to what I said aarlimxi matter which our bedy is, is a gresser
form of thought, And as Jdea it neither ceases to exist ner changes,
because it forms part of unchangeable truth, But as matter or in
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physical appearance it changes very much, accerding te the treatment

we give it, boeth when physically alive, and when dead, because as matter
regarded, it is 3-dimensional and subject to J-dimensienal pr physical
laws. The truth its represents however through the fact that it forms
part of the universial mind, is of absolutely no impertance to eour
eternal individuality, because that truth is fixed, unchangeable; and

it does not belong to our real self. As matter physics it has ne

vabue to eternal individuality either, because physics has nothing te

do with eternity. That is why physical death means seo little.

But, and this is a big but, our cencious self, our human mindg,
although it's essence has nothing te de with matter, yet still is
3-dimensional to start with, because it forms 3~dimensional pictures
of matter and images is dependant upen our materisl body, because it
resides in itself so to speak, and is a result of many of its functions,
That is something which we have all experienced, that sur physical state
has a great effect upon our mind, and viece versa. That is why we should
never neglect our bedy. We should net only stop it from degenerating
physically, but we should positively build it up, It is net a matter
of building up the bedy for the sake of having a Tine bedy, but fer
the sake of our mind.,

1 The eld chinese ntl culture expressed the importance of the human
body beautifully when they said that: "the bedy is Temple of the
living G@d“, and is it not enly reasenable that such a temple should be
looked after, se it can have the best possible chanses of fulfilling
its missiens? : i .

This is a peint where certain western spiritual mevements are
wrong, because neither do they fully consider the impeortance of the
bedy, ner do they mnderstand how teo build up or maintain a healthy bedy.
Trying to improve themselves, they stick entirely to spiritual metheds.
But te try to improve eneself with mindpower alone, neglecting the bedy,
can be compared with & carpenter who leaves his tools and lumber at hama.
Mind-power can indeed do almost anything, but it must be given the
instrument and the material with which te weork, Thought alene cannot
knep starving man from getting weak, nor can it maintains the health
of a man whose diet emits certain impertant elements the body needs,

The power within must be given the subsbtance with which te build up a
strong and capable bedy.

And this substance consists of 5 fae&s 80 to speak:

Selid food, liquid food, rest, breath and thought. I one is lacking, er
is present in insufflciant quantity, we will suffer beth mentally and
physically, but teo ga further inte this weuld lead toeo Tfar.




our aim be 'in Wﬂ ‘m m ix thﬂ we ahmxla srsnp 'that $‘kh a;!.men-
sion,because anyone grasping that dimension mentally, cannot hslp
having faith in the law of nature, simply because that is the way the
law works. :

I suppese you won't believe that, and I cannot g
You will have to prove it to yourself,

Faith is the ;na;in thing_in life, Not blind faith, but faith based
on the proof of experience, not in the way of some sudden enlightment,
or some great wonderful experience, but the experience from small minor
things which are evident to those who look for them and which add up
%o a convineing proof, to faith. -~ Understanding ( reason end logic,
grasp the theqry), belief (more reason and logiec, believe that theery),
faith (imagination, no legic, no reason).

How then can you prove it to yourself, what is the method?
The church would say by prayer. That is fair enough, but what is pfaya;?
Prayer is no wishful thinking or dresming, and no asking for something
to be given to us. Prayer is as far as I can see, correet thinking,
It is thinking along philosophical or religious lines, thinking based
on honest and earnest desire to khow the riddle of the universe, of God.
It is the constant seeking for ¥ruth, the wanting to know and feel truth
and to go after it. And when you do kmow i%, it 1s to live the solution,
t0 have absolute faith in it, when this honest, earnest seeking condi-
tion is present, the answer is béund %o come. That is one of the prin-
ciples of nature. In other words, we should all be a bit of a philo~-
sopher , more interested in the quesiians of philosophy. We should seek
truth, not wishfully, but active. ‘ |

Does this mean a dexk life full of thinking snd womrying?
Not al all. It means a very full and rich life, because we are constant-
ly freeing ourselves from fear and illusions. Yet it will undoubtedly
in most cases mean a lot of worrying and thinking in the beginning.
But that is necessary to start with. Al)l beéginning d& diffioult, this
one not least, and it will undoubtedly lead to considerably more worry-
, ing than the usual easygoing life, where your problems count but
little consciously because you don't bother, May be the thinking will
even give a sort of depressing feeling to start with, because you don'¥
seer %o get anywhere. Bubt that is only %0 start with, and only proves
how important it is %o start sol¥inz your problems.

rove it to you.
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All people have problems, which must be solved if happiness
shall be found. But %o solve the problem is not to put it agide,
and not werry abouf 1%, it is not to hide from it and pretend it is
not there. Problems have o be selved positively, The only can one
be free men. And belive me, the best solution to mos problems is
that most problems are not problems at all. Ve _are oursdlve eating
our problems because of our too limited viaw, bscauaa we don't know evary-
thing, and yet it holds true what they said about hiding from our pro-
blems, because if we do hide from them, by just disregarding them, they
are stlll existing in our imagination, meking us their slaves, Qur eli-
mination of problems must be based on. personal conviction that the
problers should and can be aligina&aﬂ* Without this convietion .
any action which we undertake, and which is absolutely in harmeny with
Truth, but which we undertake on account of sn unsolved problem, will
definitely harm us mentally. |

Qur mental fundament or basis is what decides whether an action
shall haym us or not, even if action itself may be haymless, Or in other
words: of two peuple dginﬁg_tha very ssme and aaxmtet'thing, but of
W om one is doing it without knowing positively that he is acting correect,
butrather is disregamding a2 prejudice against it, beeause he prefers
not %o bother, prefers the easygoing life, and the other one 1sﬁaating
according to positive convietion that he is right, the first one harms
himself, the other one gains, although the action waes the very samé nne.{

The point is to free ourselves from all problems by solving
them. That is the only way to be free. A free political system does not
" make people free, democracy is a free system, but are we free? No, we
are slaves of ourselves, and will remain so until we aa'aamathing to
free ourselves, and we who live in democracies have a chance to do that,

Be free, and be happy! Live fully and get everything you cam
out of life, by seing the Truth 1n evggything " 1iks an artist sees
beauty in what he does. Don'¥ woxry when you don't succeed in livtng
up to your ideel. In fach, don't build up an ideal, beyond the onme to
improve, We are not perfeet, and have to accept that faet., So how could
we possibly live up o something ideal?.- If we did succeed in living
up to our ideal, there must be something wrong with that same ideal.

Vhy not count the improvements we actually do accomplish, ig-
stead of worrying about those we have not accomplished yet?
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0 live yeally is a sort of art. mmisismsbmtynhen
others aau*%. Sa does a men who live really and fully. He sees beauty
and Truth in Life itself. It is the Truth itself which appeals %o the
real artist and it gives him great happiness at the moment of inspi-
ration., But few artists are philosophers, so they often lack stability.
They are subjeect %o violent impressio

in himaalt, and it also makes him an artist, givus him an axtistz view
of beauty and Truth. Philosophy teaches us the art of living. That is

why phiilosophy is most important, much more than sny materisl or tech-
nical knowledge, and yet the material or technical imowledge or in
other words: science is a great halp to real philosophy, It is highly
inspiring, reveaking.

We should all be philesophers, so that all our kmiy other
Imowledge e¢ould get the right background and serve the purpose of good.

-==000000000--~



